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The nineteenth century saw a huge influx of immigrants to the United States as the 

Industrial Revolution created a demand for more factory workers.  By the time Looking 

Backwards by Edward Bellamy was published, the topic of immigration had become a 

sensitive topic among those Americans who saw themselves as true citizens, a part 

from the new faces from Europe, and who chose to blame these populations for the 

their own declining economic fortunes.  It is then both troubling and unsurprising that 

Bellamy, the father of the American Utopian Literature movement, would shy away from 

the topic in his famous bestseller that describes an American Utopia in the twenty-first 

century.  This thesis explores how the subject of immigrants and immigration is handled 

in three American Utopian novels between 1887 and 1911, and shows how the subject 

shifts and becomes more of a concern for the authors as the “immigrant question” 

becomes more a part of the national discourse.  With Bellamy’s reticence to address the 

problem, William Dean Howells addresses the issue to his audience using his utopian 

protagonist, Aristedes Homos, as a foil to develop a sympathetic view of the immigrant 

as misunderstood; Charlotte Perkins Gilman, in the first of three utopian novels she 
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would eventually write, addresses the issue with more concentration but tends to rely on 

imagery that falls back on stereotypical racist ideas that immigrants must be civilized 

before they are allowed to be in the United States.  This last point finds a connection 

with Edward Bellamy’s own ideas about “backward races” that sheds some insight not 

only on the popular imagination during this time, but the many facets of the immigration 

issue with which Americans struggled.
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CHAPTER 1 
INTRODUCTION 

It would be easy to select specific passages from the utopian literature to 
prove that the authors were racists, but it would only be a bit more difficult 
to pick out humane comments on ethnic and racial problems.  Possibly the 
only reasonable conclusion is that certain groups were more adept at 
articulating the prejudices shared by most white, native Americans.  
Whatever the truth behind this unanswerable controversy is, the utopian 
works do reveal that it was very difficult for middle- and upper-middle-class 
reformers to conceive of ideal individuals whose ethnic and racial 
backgrounds deviated from their own white, Protestant heritage.  Instead of 
trying to adapt to the increasing diversity of America’s population by 
imagining a pluralistic utopia, they recoiled and hoped for homogeneity.  

--Kenneth Roemer, The Obsolete Necessity 

In Kenneth Roemer’s examination of nineteenth-century utopian novels, The 

Obsolete Necessity: America in Utopian Writings, 1888-1900, he observes, like many 

other writers on American utopian novels, that the anxiety among middle and upper 

class white people about the influx of immigrants, who wanted to take advantage of the 

burgeoning industrial sector, is partially smoothed out in these fictional ‘what ifs’ (that 

comprise the utopian genre of the nineteenth century) in defining the most comforting 

American image for its readers.  The imagery in American utopias goes to the heart of 

an important way of thinking about the American perspective regarding the “Immigrant 

Question.”  With the arrival of immigrants from Europe since the beginning of the 

Industrial Revolution, the “Immigrant Question” was, without a doubt one of the most 

consuming issues among Americans, especially towards the end of the nineteenth 

century, as labor became more conscious of the inequities in the capitalist system that 

had developed out of heavy industrialization.  This unease seeped into the American 

psyche and morphed into two distinct movements; Nativism, which held that only 

original immigrants to America were to be considered citizens and therefore part of the 
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national makeup, and Populism which, while allying most closely to progressive 

reforms, filtered many nativist ideals especially that of maintaining “a homogenous 

Yankee civilization” (Hofstadter 11).1  These two movements eventually evolved into 

Nationalism in the last decade of the nineteenth century with the publication of Looking 

Backward: 2000-1887, in 1887.  Nationalism, strictly defined for the purposes of this 

work, is the movement of middle class men and women to guide the changing 

socioeconomic landscape in which they found themselves at the close of the 19th 

century; in their zeal to recreate the future America of Looking Backwards, however, 

they neglected to address such critical issues as immigration and discrimination.  The 

Civil War, followed by economic depressions and the rising tide of immigrants to 

America, was a shock to the bewildered middle class for whom change was coming too 

rapidly; as they saw the influx of immigrants working in manufacturing, they 

simultaneously saw many small industries get absorbed by larger companies, and it is 

easy to see the anxiety this would cause.  This moment in history was ripe for change, 

and Edward Bellamy’s Looking Backward tipped off a renaissance of American utopian 

fiction in the last decade of the nineteenth century; Looking Backward also inspired the 

Nationalist movement of middle class Americans to consider the import of the utopian 

ideals Bellamy develops in his novel; its influence resonated among the many imitators 

who rose up to accept the challenge of echoing the utopian spirit to be found in the 

American landscape.  Over its short lifespan (approximately 20 years), the Nationalist 

movement would create a completely new, nuanced way of looking at what it means to 

be an American in this nation called the United States; many of these newly-minted 

nationalist ideals, however, would continue to develop throughout the first half of the 
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twentieth century with the New Deal and the call for a national healthcare system (that 

would eventually become Medicare) that would benefit the most vulnerable Americans. 

This new way of looking at capitalism and social reforms, then, drew a crowd of 

admirers and imitators. 

At the height of its popularity in 1891, there were 165 Bellamy Nationalist clubs; 

from this group of mostly middle-class members two other writers would be inspired to 

reflect the values Bellamy had developed in Looking Backward, Charlotte Perkins 

Gilman and William Dean Howells.2 As we shall see, each contribution from Looking 

Backward, The Traveler From Altruria, and Moving the Mountain, reflects the intensity of 

debate at that time about what constitutes American citizenship, and where immigrants 

fit within the matrix of American social life.   Middle-class values are at the heart of each 

of these novels’ attempts at defining citizenship, and each reflects not only a different 

philosophy born out of this flow between Nativism, Populism, and Nationalism, but also 

echoes the concerns of the time; from Howells’s and Bellamy’s responses in the wake 

of the Haymarket riot in 1886 to Gilman’s later fictions written at the peak of anti-

immigrant sentiment, each narrative perpetuates a middle-class stance in alignment 

with the times, pandering to the middle-class, and at times softening, the issue of 

immigration before its audience.   So, while I agree with the Roemer quote at the 

beginning in terms of how difficult it was for “middle- and upper-middle-class reformers 

to conceive of ideal individuals,” his implication that “to recoil and hope” suggests these 

writers kept their heads down and hoped for the best really only applies to Bellamy, the 

most evasive of the three writers, in terms of imagining and representing an ethnically 

diverse America.  Rather than “recoiling,” Howells and Gilman engaged—sometimes 
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explicitly, often more subtly—with middle class sentiments regarding immigration in their 

utopian texts. 

Charlotte Perkins Gilman and William Dean Howells were both involved in the 

Nationalist movement and were early fans of Looking Backward.  By looking at their 

own contributions to American utopian fiction and placing these texts alongside Looking 

Backward, we can see how the question of immigrants and their role within the United 

States, by no means a lightly-taken subject within American culture at this time, 

transformed and developed over the course of less than 40 years.  All of them appealed 

to their middle-class audiences in different ways, and these fictional conceits reflect the 

intensity and variation of the arguments over the immigration question that took place 

within this period of time.  Bellamy concentrates almost exclusively on the issue of the 

“labor question” which he answers through several discussions between the protagonist 

Julian West and Dr. Leete, the twenty-first century American utopian; as a result, he 

ignores the issue of immigration.  William Dean Howells’s own treatment of immigrants 

within The Altrurian Romances, on the other hand, is more expansive and progressive 

but still pandering to the anxiousness of the middle-class who, by this time, were 

beginning to reject the influx of immigrants because of the unstable economy of that 

time, marked as it was by two depressions (one from 1883-1886 and the other from 

1893-1997).  Howells chose to root his utopia in another place but still reflected the 

deficits in American democracy regarding the working and immigrant-classes by placing 

it alongside the island of Altruria; his use of immigrants from the more easily assimilated 

Western, rather than the controversial Southern, Europe is the compromise he makes 

with his audience.  Charlotte Perkins Gilman shows probably the most explicit treatment 
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of immigrants within an utopian worldview; in her lesser-known utopia, Moving the 

Mountain, Gilman, for better or worse, is fully cognizant by this time of the popular 

thought about immigrants and applies her own Nationalistic spin to how they would be 

treated in her “baby utopia” in the near future of forty years from its publication in 1911.3  

All three authors struggle in more or less the same way, however, in finding the context 

in which to express or assuage middle class anxiety towards immigrants in each of their 

works. 

In order to understand the progression to the Nationalist consciousness that 

Looking Backward developed in the middle class during this time, it is important to first 

look at the continuum of ideology in America, from its early beginnings.  The Nationalist 

movement that sprang from mass appeal of the public for Looking Backward carries in 

its own DNA strains of Nativism, Populism, and an undercurrent of Socialism.  All three 

share in common the need for a group of individuals to identify with similar and like-

minded people—to propose various methods and ideologies with which to define 

themselves and their shared belief in what American characteristics are most strongly 

desired in the United States.   The difference lies in the aims of these movements; while 

Nativists sought to define their Anglo-Saxon heritage as the most important feature that 

demanded priority, by virtue of the fact that they had settled in the country earlier than 

the new immigrants, Populists were willing to blame an immigrant influx as the main 

causes of the downturn in economic security in the last decades of the nineteenth 

century and the question of citizenship was a convenient narrative with which to criticize 

continued immigration; Nationalists also defined themselves in terms of citizenship but 

their ideology did not entirely exclude foreign entities—they just wanted to make sure 
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every citizen of the United States was as homogenous as they were (Hofstadter 177).  

Nativism implied an ideological hatred of the Other with targeted convenient specific 

groups at various points (e.g. Irish Catholics, Italians); Richard Hofstadter sums up the 

parallels between nativism and populism when he says that the conspiratorial and 

phobic elements of populism “were part of a larger complex of fear and suspicion of the 

stranger that haunted, and still tragically haunts, the nativist American mind” (81-82).  

Populists, on the other hand, while still naming specifically the threat of immigrants to 

the fortunes of the middle- and working-class “native” Americans, were more concerned 

about the secret network of oligarchical interests, at home and abroad, that were 

conspiring to usurp the privileged status of white Anglo-Saxons; Nationalists, to round 

out this triumvirate, were just as anxious as the other two ideologies about the influx of 

immigrants, but as a reform movement were working more towards inclusivity and 

fundamental changes in societal structure aimed at a “transformation of society from 

below” (Lipow 247), rather than defeating bogeymen such as other ethnic groups and a 

large but invisible conspiracy .  In other words, Nationalism became the mediator for an 

anxious middle-class that rejected the overt racism of nativists and the working-class 

conspiracies of the Populists, but were willing to co-opt some of each movement’s 

values (along with a muted socialism) to intellectualize social problems such as 

immigration in a way that was more palatable to an educated middle-class.   

Part of Bellamy’s beliefs, if not concretely laid out in Looking Backward then in 

articles he wrote for The Nationalist magazine, revolved around a tendency for 

collectivism to develop within capitalist structures (Lipow 83), although Bellamy denied 

that this philosophy was akin to socialism even as the publication of Looking Backward 
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helped to coalesce the formation of the Socialist movement in 1890’s America. In any 

reading of Edward Bellamy as social reformer, one gets the sense that he was 

genuinely disgusted with the state of the American system with its disproportionate 

wealth distribution and the mistreatment and denigration of the workers; it may be more 

just a matter of an ingrained instinct among moderate to conservative white-collar 

workers to react apolitically to these perceived injustices, and somehow through force of 

will create collective action without making any effort to organize (because that would 

be too socialistic and therefore political).  Looking Backward can be seen, then, as an 

honest attempt at creating a middle-class utopia within the comfort and ease of an 

authoritarian framework; in other words, the state would provide the structure and 

security that is lacking in the last half of the nineteenth-century in America.  Yet, even as 

Looking Backward makes many propositions as to how America can advance, Bellamy 

avoids a tangible discussion of immigrant labor, instead pushing it aside, or at least 

forestalling the topic, to continue the conversation about the technological utopia he 

develops for the twenty-first century of his utopian America.  If one reads Looking 

Backward with this focus it is apparent that he placates his audience with nuanced 

reforms for a resurgent transcendence of the middle-class and at the same time avoids 

the issue of immigration altogether, again to assuage the anxieties of his readership. 

 
                                            
 
Notes 
 
1
 I refer you to Richard Hofstadter’s Age of Reform for more on the relationship between these two 

American ideologies and their association with Nationalism; Hofstadter himself observes that in the books 
written about the Populist movement “only passing mention has been made of its significant 
provincialism; little has been said of its relations with nativism and nationalism; nothing has been said of 
its tincture of anti-semitism” (61). 
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2
 Arthur Lipow, in Authoritarian Socialism in America: Edward Bellamy & the Nationalist Movement, states 

that the Nationalist movement that sprang up shortly after publication of Looking Backward with the first 
“Bellamy Club” was, at its peak in 1891, a network of 165 clubs chartered around the country; by 1894, 
however, this movement had already seen its demise and “had been absorbed into the newer currents 
into which it had helped give birth” (30); however, in The Utopian Novel in America, 1886-1896: The 
Politics of Form, Jean Pfaelzer implies that the height of the movement took place in 1894 with 140 
chapters (41). 
 
3
 This refers to the preface to Moving the Mountain of the Charlton Co. Edition published in1911; the 

original story was first published in Gilman’s literary journal, The Forerunner. 
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CHAPTER 2 
EDWARD BELLAMY AND LOOKING BACKWARD 

When Edward Bellamy published Looking Backward in 1887, the American 

nineteenth century had already passed through the Civil War, the beginning of the 

Industrial Revolution as well two disastrous depressions.1 Bellamy, as many in the 

middle class, was worried not only for the future of the small businessman in the flux of 

the changing industrial landscape; industrialists and industries had become voracious 

hunters, swallowing smaller concerns into the larger monopoly of formerly small trades, 

such as printing and manufacturing.  Worker unrest also deeply troubled Bellamy as 

protests, and sometimes violent, confrontations became de rigueur in the national news 

(the Great Railroad Strikes of 1877 is the most prominent example). At this point, 

immigration from southern Europe had grown exponentially with the rise of industrialism 

in the states; this was also a cause for anxiety by an already anxious middle class who 

felt their formerly secure spot at or near the top of the economic food chain suddenly 

become less certain. 

A better analogy than “economic food chain” would be Bellamy’s own Coach 

analogy which figures prominently in the beginning of Looking Backward, and which 

Kenneth Roemer says “dramatizes the inequality of the wealthy riders and the human 

beasts who pulled them” (89).2  The Coach analogy, as explained by the main 

protagonist Julian West, sums up this anxiety of the middle and upper middle classes at 

this time, and also shows great insight and empathy for the workers struggling for better 

working conditions and pay.  He compares society to “a prodigious coach” where the 

“masses of humanity” are made to drag the coach along a rough road; the upper 

classes are allowed to sit on top of the coach where they are above the dust and toil, 
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even though these seats themselves are unstable and anyone can lose their seat.  

West concludes by saying that he, as all people allowed to sit at the top, are under a 

mass hallucination that allows them to rationalize that they are different from the toiling 

masses below and therefore deserving of their high station.  While the coach analogy 

usefully highlights Bellamy’s sympathy towards those workers who support the coach 

and shoulder the country’s burdens, the analogy offers no further clues as to who these 

workers are and, more specifically, their ethnicity.  While Looking Backward touched off 

a renaissance of the utopian form in a still-young American republic, Bellamy’s thinking 

about the “immigrant question” is difficult to decipher as Bellamy makes little or no 

reference to something that was indeed on forefront of the national consciousness. 

By 1890, the number of foreign-born people living in urban areas was almost three 

times the number of native whites, and even from Bellamy’s vantage point in his small 

hometown of Chicopee Falls, Massachusetts this could not have been missed.3 

Bellamy, at the time Looking Backward’s publication, was well aware of the unrest of the 

labor movements in the United States; the end of the Civil War had brought tumultuous 

changes to the order of industry, and with the exception of two depressions in the late 

nineteenth century, the industrial revolution had taken hold in America and provided 

opportunities to many different social strata.  It is not surprising, then, that when the 

influx of immigrants around this time (it peaked at the turn of the century, before the 

Immigration Act of 1924) it would bring with it a fear of the Other.   

Bellamy was sensible to this prejudice against workers who were more often than 

not immigrants: the Haymarket riot of 1886, for example, was still fresh in people’s 

minds when Looking Backward was published in 1887.4  Despite the influx of 
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immigrants at the time of its composition, Bellamy’s Boston of 2000, however, rarely 

mentions immigrants and immigration is barely even mentioned throughout the entire 

novel.  Some of this has to do with Bellamy’s purpose in writing Looking Backward; he 

really is a big-picture man in rendering a peaceful America in the 21st century.  Bellamy 

changes the very conception of how labor is produced and who labors in this utopia and 

all within a very short period of time. This is part of the appeal of Looking Backward; it 

makes a sweeping change in the interim of less than two hundred years that most 

readers found entirely plausible.5  His silence on immigration also has to do, however, 

with presenting change to his readership that would be wondrous and productive rather 

than scary and foreign; this would require some very light touches to sensitive topics 

like immigration. 

All of this change happens quite painlessly, and Bellamy explains how America is 

reborn as a peaceful and abundant country in the interim of the less than two hundred 

years during which West slumbers.  Dr. Leete, one of West’s guides through the 21st 

century, explains this comes about because the “epoch of trusts had ended in The 

Great Trust” (41).6  In other words, the government became the one great trust that 

worked to bring about a bloodless, painless revolution to end the monopolies of huge 

corporations; now, every citizen would be well taken care of by means of one large 

system of equal share in the profits of labor.  The fact that this sounds like socialism has 

not escaped critics; Robert Shurter claims that it is closer to the system outlined in 

Laurence Gronlund’s Cooperative Commonwealth, which heavily influenced social 

reformers like Bellamy (143).  Socialism, however, was a taboo subject among 

Americans in the late nineteenth century, and Bellamy himself was loathe to connect his 



 

19 

Boston of the twenty-first century to a socialist utopia.  As Arthur Lipow notes, Bellamy 

once wrote to William Dean Howells that while he may “outsocialize the socialists,” the 

word “socialism” was not an appetizing one, saying that it “smells of petroleum, 

suggests the red flag and all manner of sexual novelties, and an abusive tone about 

God and religion” (quoted in Lipow, 22). Bellamy concludes that “Whatever German or 

French reformers may choose to call themselves, socialist is not a good name for a 

party to succeed with in America” (Lipow, 22)7.  For Bellamy, the word “socialist,” with all 

its associations of foreign influence was a label Bellamy was sure would not go over 

well at all with his constitutive readership.  Darko Suvin notes rightly this distancing as 

an alienating tone in an otherwise libertarian idealism; Suvin makes the distinction that 

Bellamy’s dismissive tone in the story towards “the more backward races” (something I 

will discuss momentarily), along with his staunch faith in “technocratic regimentation 

within economic production as opposed to ideal classless relations outside them” serve 

to create a “cold and static” distance in the narrative (175).8   For the most part, in 

Suvin’s view, Bellamy directly addresses the insecurities of the educated classes who 

Suvin said felt constrained “in bourgeois society”(176).9 The fear of using the word 

“socialism” or “socialist” in the novel impacts its overall tone; it is this choice, however, 

that ultimately makes the novel so appealing to, and widely popular among, the middle 

class. 

Whether or not addressing these insecurities in the narrative of Looking Backward 

was unconscious on Bellamy’s part, it does serve as a useful strategy in promoting the 

ideas of Nationalism while at the same time providing a reassuring underlying message 

that the environment of twenty-first century Boston will be entirely different and more 
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amenable to all American citizens than the nineteenth century at present.  Bellamy does 

this in a couple of different ways; he sublimates all references to workers by speaking of 

them in terms of masses, and then he softens a very negative word, “immigration” by 

referring to it as “emigration.”  In this way he completely circumvents any discussion of 

immigrants and unrest by foreign peoples, while also creating a narrative that both 

advances his utopian ideas in an appealing format while laying none of the blame on 

immigrant laborers, or even mentioning restive elements in the popular American 

imagination; if he talks about labor strikes it is only as an example of the present and 

then everything else is all historical water under the bridge from the vantage point of the 

twenty-first century – in other words, looking backwards.   

Bellamy’s first instance where he talks about masses (using the word as code for 

foreign and/or working class) is in the Coach analogy at the beginning, where he states 

that the seats at the top of the coach were “very breezy and comfortable,” but an 

unfortunate accident could send one at the top down to the “masses of humanity” who 

were harnessed to the coach and made to pull it up steep and sandy hills (3-6).  There 

is no mistaking the sympathies Bellamy expresses in this example, but in the middle-

class coding of Looking Backward, it is easier to see who had the good seats on the 

coach than precisely who Bellamy had in mind as “the masses of humanity.”  Just whom 

did Bellamy intend, when he invoked “the masses of humanity,” and how willing was he 

to embrace controversial Southern and Western European immigrants in his 

sympathetic appeal on behalf of “the masses”? 

Mary Esteve, in The Aesthetics and Politics of the Crowd in American Literature, 

astutely analyzes the crowds depicted by authors such as Hawthorne, Crane and 
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James and shows that crowds have symbolized different populations of immigrant or 

working class people in America over time; Bellamy would have been aware that the 

masses and crowds in literature at this time are symbolic of the first and second 

immigration waves to America and he is early on the heels of immigrant writers who, as 

Esteve says, “mirrored American commentators from without in their sense of arriving 

among teeming multitudes, of belonging to the tides, waves, and streams of 

newcomers, estranged and estranging” (174).  With this in mind, Bellamy’s vague 

references to “masses” throughout the novel are therefore, I argue, less vague than 

they may first appear, in its subtle invocation of tropes of immigration.  These “masses” 

embody the group of workers Bellamy talks about in his restructuring of industry and 

civil life from the nineteenth century which of course included immigrants; in this 

context, however, immigrant populations have just been recategorized as “poor” and 

“worker.”   

The delicate discussion of immigration that Bellamy barely touches on, however, 

begins in Chapter Thirteen, almost two-thirds of the way through the novel, and it 

problematizes the sympathies he shows for the worker in the Coach analogy and 

throughout the novel by using a truly clichéd description of immigrants from southern 

Europe, where most of the angst and ire about immigration was focused at this time.  

Based on Reports of the Immigration Commission written in 1910, more ”than 70 

percent of the present immigration is from the south and east of Europe and only about 

20 per cent is from the north and west of Europe”; a mere 20 years ago this number 

was completely reversed.  The year Looking Backward was published, 1887, shows 

evidence of this remarkable switch, because for the first time immigrants from the south 
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and east of Europe first topped 25 percent of the total influx of immigrants (8-11).  The 

face of the new immigrant, formerly from mostly English-speaking countries, was now 

“even more alien to native-born Anglo-Saxons than the earlier newcomers” (Zinn, 265).  

It is no wonder that Bellamy’s novel, which touches on and utilizes so much of the new 

technology of the time, would also touch on the changing ethnic makeup of the 

American public. 

The brief discussion of immigration and ethnicity begins when West is awakened 

by the exotic “Turkish Reveille” at the beginning of Chapter Thirteen.  The orientalist 

nature of the music and the preceding dream where he is a medieval Moorish Prince 

ready to do battle against the Spaniards signals that the theme today for West will be 

talking about the world outside of Boston; granted, no other mention is made throughout 

the novel of any other part of the United States, and so it is only natural that the 

conversation turn to other countries.  It is only within this context, and rather obliquely, 

that immigration is talked about at all.  American exceptionalism is not lacking in the 21st 

century; the United States heralded many of the industrial innovations that set the 

example for the rest of the world’s nations.  As Dr. Leete explains to West, a proto-

United Nations “regulates the mutual intercourse and commerce of the members of the 

union and their joint policy toward the more backward races, which are gradually being 

educated up to civilized institutions” (112).  As we’ll see later in Gilman, the idea that 

people around the world should be at some level of education is an important factor in 

the exchange of peoples and things between nations in this new order.  Historically, as 

nativists sought to restrict immigration through various strategies of legislation, the 

growing popularity of literacy tests were seen as a way to stem the tide of “insolence 
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and savagery” that were coming in with each new immigrant wave. 10  This idea of 

literacy as being an indicator of efficacy in society is also coupled with the growing 

notion of Social Darwinism as a basis for not only explaining the foreign nature of 

people who were part of the third wave of immigration, which flowed mainly from 

Southern and Eastern Europe, but also in distinguishing the primacy of Anglo-Saxons 

within the evolutionary order.11  After a discussion of commodities exchange between 

nations, West observes that, with “every nation organized as a close industrial 

partnership, monopolizing all means of production in the country, the emigrant, even if 

he were permitted to land, would starve.”  He concludes that “there is no emigration 

nowadays” (115).  The resonance of this dismissal by West captures in a nutshell the 

elusive place of immigration in Bellamy’s utopia. 

The fact that West refers to ‘emigration’ rather than ‘immigration’ in this quote is 

very telling.  As John Higham notes in Send These To Me, the word ‘immigrant’ 

“materialized simultaneously with the creation of a national government” (5).  Prior to 

1789, American writers had only referred to “emigrants,” which to Higham signals a 

significant change in the perception of people who were coming into the still young 

nation: 

…by 1789 our language was beginning to identify newcomers with the 
country they entered rather than the one they had left.  Thus the term 
immigrant presupposed the existence of a receiving society to which the 
alien could attach himself.  The immigrant is not, then, a colonist or settler 
who creates a new society and lays down the terms of admission for others.  
He is rather the bearer of a foreign culture” (6). 

When West uses “emigrant” instead of “immigrant” in his question to Dr. Leete, he 

seems to be eschewing a common word in American parlance for an earlier, perhaps 

more genteel usage; ‘emigrant’ does not carry the emotional baggage of ‘immigrant’ and 
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it does not acknowledge a problem, as in “immigrant problem.”  Bellamy is, first of all, 

choosing to dismiss the issue of immigrants altogether in this narrative, perhaps as a 

further device to sell his soft-socialist utopia to a middle class readership, eager for 

some comfort at the current state of the nation but still not progressive enough to 

consider immigrants as being part of the solution.   

By the simple usage of ‘emigrant’ for ‘immigrant’ Bellamy is being very specific 

about who is allowed passage; rather than identifying people coming into the United 

States, he is identifying people coming from some other place.  This implies a certain 

amount of agency on the part of the person moving from one country to another, as an 

independent citizen who does not require anything of the nation they are visiting, as if 

being a tourist is more desirable than being a worker, a polite way of talking about the 

issue.  

West’s assumption that, because each nation is its own monopoly on production 

(like it is in Bellamy’s time), emigration becomes less likely.  Dr. Leete, however, has a 

very palatable answer: 

‘On the contrary, there is constant emigration, by which I suppose you 
mean removal to foreign countries for permanent residence,’ replied Dr. 
Leete. ‘It is arranged on a simple international arrangement of indemnities.  
For example, if a man at twenty-one emigrates from England to America, 
England loses all the expense of his maintenance and education, and 
America gets a workman for nothing.  America accordingly makes England 
an allowance.’ (115) 

Through a very simple exchange between countries, labor, which each country values 

highly, becomes the commodity with which the worker uses to move between nations.  

Two things are implied in this answer; Leete assumes that West is talking about people 

seeking permanent residence elsewhere (West’s assumption that because the world’s 

economies are so well organized that no one needs to leave, much less choose to 
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leave), and assures him that if in the event this does happen, the countries are willing to 

trade a worker for some compensation.  Leete continues to explain that if the worker is 

near the end of his service to his country when he decides to emigrate (in twenty-first 

century Boston this is at age 45) the country receiving him gets the allowance for his 

service, rather than the country he leaves.  There is a built-in incentive to keep workers, 

then, from leaving in the first place.  This is also what Suvin was referring to when he 

states that the innovations Bellamy proposes, labor “brain-drain” is one of these 

problems emigration innovation hopes to solve (176).12  

The additional implication is also that people emigrating from one country to 

another will necessarily be well-educated before embarking; Dr. Leete has already 

explained that nations were taking steps to educate the more “backward races” to bring 

them up to a civilized standard of knowledge and, ostensibly, acculturation.  There is 

also one more variable to this emigration process, as Dr. Leete explains: 

‘…As to imbecile persons, it is deemed best that each nation should be 
responsible for its own, and the emigration of such must be under full 
guarantees of support by its own nation.  Subject to these regulations, the 
right of any man to emigrate at any time is unrestricted.’ (115) 

Bellamy has obviously considered every possible argument and variable for why this 

system wouldn’t work.  It is the same as with the Industrial Army; one of the main 

criticisms of this system is that the idea of an industrial army is antithetical to American 

ideals, but on the whole there seems to be no outright objection to the objective of the 

Industrial Army.13 So it makes sense that “imbecile persons” require a special restriction 

in that Bellamy makes the provision that the home country must provide the source of 

upkeep; the implication being that imbeciles are not capable of contributing to society.  

The further implication of this statement refers back to the comment about “backward 
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races” being educated by their home nations; ostensibly, the backward races that can 

be educated end up benefitting from the ability to move to another country, while the 

uneducable end up being a burden no matter where they live geographically because 

that implies they are imbeciles.  But even in this instance, then, Bellamy provides a 

reasonable solution in that people emigrating from one country to another who cannot 

provide for themselves would necessarily be funded by the country they leave; like 

retired or nearing-retirement workers, there is a system in place where everyone is 

provided for and no one is left to fend for themselves.  

When considering the sections of Looking Backward that take into account any 

discussion of labor, Bellamy is doing his best to balance the emotional and intellectual 

needs of his readership by providing an alternative, anticipatory America in the near 

future that has neatly solved all of the problems faced in the nineteenth century, and at 

the same time provide a certain amount of progressive steering in the direction of 

accepting the current plight of workers and agreeing that these reforms would help 

everybody, not just the anxious middle-class who compromised the bulk of his 

audience.   Within this explanation of progressive reforms that lead to a utopic twenty-

first century, however, is representations that are softened to provide a reassurance that 

the planned reforms would not be socialist, would be egalitarian, and would include 

everyone regardless of station or national origin.  Bringing all of these qualities together 

and writing about them skillfully, especially during a time when sensitivities to foreign 

influences were just starting to run high and peak by the early twentieth century, is no 

small achievement for the progenitor of the modern American Utopian movement.  We’ll 

soon see two authors who follow on Bellamy’s heels who both admired the ideas of 
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Nationalism put forth in Looking Backward, and used its themes in two distinctly 

different ways.  While William Dean Howells, a member of the realist movement in late 

nineteenth century literature, sought out his utopia in the present using the same skillful 

juxtapositions Bellamy provides to make his points about labor and equality, Gilman 

expounded the most forcefully on the issue of immigration that Bellamy seemingly 

ignores and took it in a completely different direction. 
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Bellamy’s literary and political input as well as a cursory glance at Traveler From Altruria.  It is easy to see 
how, at the time, Darwin’s discoveries were taken so easily out of the scientific realm and thrown into the 
theoretical social realm due to the political and social climate The Origin of the Species was introduced. 

 
12

 Suvin is presupposing that Bellamy is thinking about “brain-drain between countries” in the late 19
th
 

century and, twenty years after the publication of Metamorphoses, the problem of brain-drain is even 
more of a problem for the U.S. with the tough restrictions on the H-1B visa because of current immigration 
policies. 
 
13

 Lipow and Shurter point out this criticism in discussing the Industrial Army; even so, Shurter also 
maintains that one of the main charms of Looking Backward is its “air of being completely American” 
(144).  



 

29 

CHAPTER 3 
WILLIAM DEAN HOWELLS AND THE ALTRURIAN ROMANCES 

The Altrurian Romances, first compiled as a series of letters in The Cosmpolitan 

from 1892 to 1893, describes the travels of Aristedes Homos, a native of the utopia 

Altruria, who comes to America to investigate its claims of democracy and equality.  

After serialization, author William Dean Howells rewrote the collection as two novels, A 

Traveler from Altruria (1894) and its sequel, Through the Eye of the Needle (1907).  

Like Edward Bellamy in Looking Backward, Howells is concerned with pointing out 

social injustices and proposing alternative solutions; the difference between the 

strategies each author uses is mostly temporal; rather than 180 years in the future, 

Howells places his utopia in the present, but in another part of the world.  Through 

Homos’ experiences among the Americans, Howells’ readers discover that the reality of 

America’s claims of democracy and social equality are more complicated in actual 

practice.  Where Looking Backward and The Altrurian Romances diverge, however, is 

Howells’s pointed arguments about workers that looks directly at the problem from the 

workers’ perspectives, as well as placing an immigrant family directly in front of his 

characters.  While Bellamy sought to ease his readers into understanding the problems 

and help engender greater sympathy to the plight of the laboring classes, Howells takes 

that initial easement and then powerfully makes the case that America’s claims of a 

democratic system are more complex and nuanced (when contrasted against the ideal 

in the form of the Altrurian).  As we’ll see, the only references to immigration in the 

story, besides the immigrant family Homos and his hosts encounter, are Americans 

wanting to get out of America and go to Altruria; the Altrurian traveler’s response to this 

is complex and implies that “Altruria” is not a place to immigrate to but one to create 
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where you are; change must come from within.  This has the benefit of both holding 

Altruria up as a model society with which to learn from, and also discourages an 

impulsive exodus from the states by workers frustrated with current economic 

structures. 

The immigrants featured in A Traveler From Altruria are not from Southern or 

Eastern Europe but from England, another English-speaking country; however, this 

does not deter Howells from making a very pointed argument about how immigrants of 

any type are perceived in late nineteenth century America.  Additionally, the subject of 

immigration never comes up from the perspective of people coming into America from 

Altruria; Homos’ horrified response to the question of his moving to America is proof 

enough that his homeland is the better of the two choices.  Thus, Homos refutes the 

idea that part of the appeal of coming to America for most immigrants is the choice 

between staying in untenable economic or political conditions in one’s homeland versus 

coming to an uncertain new place that at least has the vague promise of opportunity.  In 

Through the Eye of the Needle, Howell relents and decides to show the readers what 

immigration to Altruria entails, but does this through the eyes of Homos’ new bride, 

Eveleth, who relates in letters home her impressions of the utopian society and its 

handling of a ship’s mutiny that brings potential new Altrurians to its shore.  The first 

novel focuses more on labor issues than the sequel and this was certainly a subject that 

was of grave concern to him at the time he wrote about the adventures of Aristedes 

Homos in America.  Immigration is ancillary but still integral to his main thesis, which is 

that the current labor situation post-Industrial Revolution was causing more suffering 

and people needed to train their attention on the large corporations instead of on 
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immigrants. This is not to say Howells is ahead of his times in thinking about 

immigrants; Elsa Nettles points out that Howells is not exempt from nativist racism, 

where non-Anglo figures “occupy a place low on the social scale and speak a non-

standard English” that indicates inferior status; of all the immigrant groups, however, he 

seems to heap the most nativist abuse on the Irish (90).  On the other hand, however, 

Howells has been a champion of African-American and women authors, as evidenced 

by his early support of poet Paul Laurence Dunbar (73), and Charlotte Perkins Gilman.  

Howells shows that one can be of the times without being completely with the times 

when it comes to otherwise conservative expressions such as nativism, and another 

example of his sympathies plays out in his response to the Haymarket riot. 

The Haymarket riot in 1886 was, for Howells, a lamentably sad chapter in 

American history, and he was moved to write in public, and more strongly in private to 

his sister, his sadness and hope that he could someday do justice to those "irreparably 

wronged men" (Ebel 117).1   In addition to his growing awareness of social inequities in 

America, he was very aware of the baseline cause which was the unregulated markets 

and the economic depression of the 1890s; even though Howells did not think the 

precarious prospects of the market were good for the country, he was at the time (like 

many of his peers) entrenched in the market, and saw his fortunes fall during this period 

(Ebel 118).  Like Bellamy, Howells saw many of the problems in American labor stem 

from the corporate trusts, but this did not necessarily equate with support for laborers; 

Howells saw that the constant strikes happening during the late nineteenth century were 

counter-productive for industry and American productivity, but rather “than blaming 

strikes and riots on foreign workers and their leaders, Howells attacked the root of the 
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evil in the whole competitive system, in which foreigners and natives alike were 

exploited” (Nettles 102).   

It was with these social problems in mind that he embarked on a series of eleven 

pieces for The Cosmopolitan that ran from November 1893 to September 1894; they 

depicted the letters home to the utopian land of Altruria by Aristedes Homos, describing 

the American landscape and people around him.  According to Susan Goodman and 

Carl Dawson these letters serialize what they call Howells’s “arguments with America”; 

in these dialogues between his fictionalized self, Mr. Twelvemough, the novelist, and 

Homos, the traveler from Altruria, Howells is working out the substance of his core 

beliefs about American society and its obligation between peoples.  Over and over 

again, Homos becomes the classic foil to question the practices of American society in 

the late nineteenth century, and Twelvemough and other characters the representative 

Americans who personalize these deficient practices (321).  These letters were then 

expanded into the novels, which retain the purpose and spirit of the serialized 

installments, and served to broaden the reader’s understanding of both Altruria and 

America in contrast.2 

At the start of the A Traveler from Altruria, Mr. Twelvemough meets Aristedes 

Homos at the train station and takes him to the hotel where he is summering in the 

country.  One of the first things Homos does is help the porter move his luggage, much 

to Twelvemough’s and the porter’s embarrassment.   In a classic fish-out-of-water story, 

with this event the reader is warned that Homos will be acting against the grain of 

middle- and upper-class Americans in his Altrurian belief to help everyone regardless of 

their economic status.  Without Homos’ forthright innocence, Howells’s readers would 
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not have the distinction of seeing the opposing viewpoints on American social and 

economic mores as clearly as they do in The Altrurian Romances.  As Twelvemough 

introduces Homos to the other guests at the hotel, Homos gains some of his knowledge 

about the state of the American working class from his conversations with a lawyer, a 

minister, a professor, and a banker, and has divined from these conversations that the 

workingman is alternately thought of as lazy and irascible, or not thought of at all.3  

Homos grapples with the competing ideas of America in the abstract; this forum allows 

Howells to show Homos weighting the preconceived narrative of America as a land of 

opportunity where all may benefit through the graces of a democratic system of 

government and industry, alongside the representative Americans he meets who do not 

see anything wrong with slighting the workers in the spoils of economic success.   

It is striking that there is really only one instance where Howells speaks directly to 

the question of immigrants from the American perspective, and this is exemplified in the 

meeting with the young woman who has moved to America with her husband, who 

works in the nearby quarry.  This chance meeting will show Homos not only the 

disparity between the democratic myth of America and the reality of class inequality, it 

also presents Homos with a troubling contradiction to his own instincts and learning 

from his native Altruria.  The fact that the woman is from England rather than from 

Southern Europe is significant for Howells’s purposes; the shared commonality of the 

English language makes the exchange easily understood so the misunderstanding 

comes not from differences in language but from society matron Mrs. Makely’s assertion 

that the woman wants a handout.  In this scene, Twelvemough and Homos are joined 

by Mrs. Makely on a carriage ride through the countryside surrounding the summer 
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resort, and are greeted by a young woman who is the mother of all but one of six 

children who suddenly rush out in front of the carriage as a prank; the one child is her 

sister’s son.  Behind her is a newly constructed cottage, without siding or a front door.  

The woman explains that she is watching the nephew while her sister has the other 

eight of her children with her at church. 

“You don’t speak like an American,” Mrs. Makely suggested. 

“No, we’re English.  Our husbands work in the quarry.  That’s my little 
palace.” The woman nodded her head toward the cottage. 

“It’s going to be very nice,” said Mrs. Makely, with an evident perception of 
her pride in it. 

“Yes, if we ever get the money to finish it…” (86) 

From this short exchange, Mrs. Makely assumes because of the woman’s 

circumstances that she is asking for a handout to help finish her house.  In other words, 

because the woman is an immigrant and therefore alien to American mores, she 

interprets the woman’s statement as a way to off-handedly ask the travelers for money. 

Mrs. Makely expresses her self-righteous anger to the other two after they continue on 

their way: 

“I knew she was not an American, as soon as she spoke, by her accent, 
and then those foreigners have no self-respect.  That was a pretty bold bid 
for a contribution to finish up her ‘little palace!’  I’m glad you didn’t give her 
anything, Mr. Twelvemough.  I was afraid your sympathies had been 
wrought upon.” (86) 

The Altrurian is, understandably, perplexed by this and asks what harm it would have 

done to give the woman money to help her finish her cottage.  He is quickly told that 

doing this would have “pauperized her,” causing her to become dependent on handouts.  

From Mrs. Makely’s perspective, her foreignness and her economic circumstances 
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created the impression that she was looking for charity, and Mr. Twelvemough quite 

agrees with her: 

“I don’t believe,” said Mrs. Makely, “that an American would have hinted as 
she did.” 

“No, an American would not have done that, I’m thankful to say.  They take 
fees, but they don’t ask charity, yet.” (87) 

Mrs. Makely, besides setting the woman as disrespectful foreigner, has also further 

alienated the woman by claiming that because she is not an “American” she would not 

hint around asking for money.  Mr. Twelvemough agrees and expresses relief that that 

is not the case as of yet with Americans; as Homos has learned earlier, “fees” are in the 

form of tips given to porters for performing services, or income gained from work, both 

concepts completely alien to the Altrurian.  The “yet” in Mr. Twelvemough’s last 

statement leaves open the cynical and perhaps pessimistic possibility that Americans 

will someday ask for handouts.  In the next exchange, the gap in understanding 

between the Americans and Homos on this count widens even further: 

“I wish,” said Mrs. Makely, “that you would tell us just how you manage with 
the poor in Altruria.” 

“We have none,” he replied. 

“But the comparatively poor—you have some people who are richer than 
others?” 

“No.  We should regard that as the worst incivism.” 

“What is incivism?” 

I interpreted, “Bad citizenship.” (87) 

Citizenship aside, Mrs. Makely is hard pressed to believe Homos in his supposition that 

there are no poor people in Altruria and asks him, “Didn’t Christ himself say, ‘The poor 

ye have always with you’ (88)?  Her misreading of the biblical evocation to help the poor 
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and the Altrurian’s look of amazement at Mrs. Makely’s callousness at the deep 

economic and social rifts in American society gives the reader a chance to parse that 

these issues are deeper and more entrenched in the American psyche; the fact that the 

Altrurian provides such a strong counterpoint throughout with his Altrurian values is an 

incredibly effective tool Howell uses advantageously.  The misunderstanding between 

Homos and the Americans goes beyond a simple misunderstanding of biblical 

invocation; it pits a mythologized America against the more realistic truth that Homos is 

confronted with:  Americans really don’t take care of one another.  

As Clara and Rudolph Kirk note in their introduction to the collected Altrurian 

Romances, “The Altrurian was the spokesman for Howells’ most cherished social 

beliefs; Homos’ views were clearly socialistic in tenor and were recognized as such by 

Howells’ readers.  They sprang, however, from the classical-Christian tradition of the 

Declaration of Independence and the Constitution, in which Howells had been born and 

reared in the days before the Civil War, and to which he hoped the country would 

return” (xxii).4  In the strains of Homos’s bewilderment and disappointment in the 

inequity that runs throughout American life we see also Howells’s own confoundedness 

at the thought that its citizens could perpetrate, in his and his protagonist’s eyes, such 

“incivism.”  Throughout the narratives, Howells successfully speaks through both 

Twelvemough and Homos; on the one side the current realities of the divisiveness in 

American culture, and on the other the ideal circumstances for America to come 

together.  The Kirks accord Howells’s beliefs to an earlier, classico-Christian outlook 

embodied in the Declaration of Independence and the Constitution; rather, Howells is 

tapping away, for his readers, at the hyprocrisy of Christian ideals (such as Mrs. 
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Makely’s misreading of the New Testament’s invocation to help the poor), and asking 

instead for the reader to look at the state of the nation through a humanistic perspective.  

Like Bellamy, Howells has centered the success of his utopian world on the 

centralization and ownership of labor by the people.  In the climax of A Traveler from 

Altruria, Homos gives a speech about his homeland, and in it he describes succinctly 

how his people came to see their situation: 

"We have totally eliminated chance from our economic life.  There is still a 
chance that a man will be tall or short, in Altruria, that he will be strong or 
weak, well or ill, gay or grave, happy or unhappy in love, but none that he 
will be rich or poor, busy or idle, live splendidly or meanly.  These stupid 
and vulgar accidents of human contrivance cannot befall us; but I shall not 
be able to tell you just how or why, or to detail the process of eliminating 
chance.  I may say, however, that it began with the nationalization of 
telegraphs, expresses, railroads, mines and all large industries operated by 
stock companies.  This at once struck a fatal blow at the speculation in 
values, real and unreal, and at the stock exchange, or course; we had our 
own name for  that gambler's paradise, or gambler's hell, whose baleful 
influence penetrated every branch of business." (173) 

In this important section, Homos defines the same solution Bellamy came to in his 

Utopia of Boston in 2000; complete nationalization of all formerly corporatized entities.  

Once “economic chance” has been eliminated the only chance lies in how the Altrurian 

is physically made and emotionally sound, rather than being tossed by the “gambler’s 

paradise” of the stock markets.   

In addition to the centralization of services by the government, there are also hints 

of how the Altrurians consider the issue of immigration.  This is an important turning 

point, because Homos, in how he answers the question of  “who can come to Altruria,” 

also leaves open the possibility of immigration later on.  Homos has finished giving the 

speech about Altruria and some of the workers who attended approach Homos after the 

speech to find out how they can get to Altruria: 
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One of the construction gang said, carelessly: “No all-rail route to Altruria, I 
suppose?” 

“No, answered Homos, “it’s a far sea voyage.” 

“Well, I shouldn’t mind working my passage, if you think they’d let me stay 
after I got there.” 

“Ah, you musn’t go to Altruria!  You must let Altruria come to you,” returned 
Homos, with that confounded smile of his that always won my heart (177).  

In this crucial exchange, Homos is telling the workers who would rather move to Altruria 

and quit the United States that Altruria has to come about from wherever they are 

located.  In other words, utopia must be made where there are people willing to work for 

change, and not a destination where one reaches utopia in a geographical sense.  Even 

as Howells offers this tantalizing space (Altruria) where a true utopia has been 

achieved, he also offers the opinion that Altruria is never going to be achieved in 

America unless people work for it.  Immigration for others to America, then, is still the 

ideal; America can and should be utopia, Howells is saying, and let other people yearn 

to reach America’s utopic shores, not the Americans yearning to reach Altruria’s. 

The year the sequel to A Traveler from Altruria, Through the Eye of the Needle, 

was published, in 1907, the peak of flow for immigrants entering the United States was 

just cresting.  Like the first novel, Howells was working through a more advanced 

treatise not only on the structural alternatives presented by the Altrurian utopia, but also 

calling for a more sensible and classically American approach to the democracy he 

knows is evident but often obscured by the needs of industry over the needs of all 

Americans regardless of origin.  Through the Eye of the Needle, however, definitely 

shows Howells’s softening on the topic of immigration to Altruria, and there is more 

discussion about Americans making the journey to Altruria, as well as what happens 
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when a ship’s crew mutinies to stay in Altruria.  Readers are finally introduced to 

Homos’ native country, and can witness for themselves the utopia that America needs 

to bring home.  This second novel, which covers Homos’ time in New York City, is 

narrated first by Homos rather than Twelvemough, and then by his fiancé in the second 

part.  Picking up where the first novel left off, he meets and falls in love with Eveleth 

Strange, and has every intention of bringing her and her mother back with him to 

Altruria.  In a conversation with Eveleth’s mother, however, it becomes apparent that the 

implications of going to and coming from Altruria for the Altruian are very different things 

for the Americans.  Eveleth’s mother (and, apparently, Eveleth) anticipates spending a 

short amount of time in Altruria before moving back to the states permanently with 

Homos.   

 "Of course," she explained, you will want to see all your old friends, and so 
will Eveleth, for they will be her friends, too; but if you want me to go with 
you, as you say, you must let me know when I shall see New York again." 

 "Why,” I said, "you will always be with us!" 

 "Well, then," she pursued with a smile, "when shall you come back?" 

 "Oh, never!" I answered.  "No one ever leaves Altruria, if he can help it, 
unless he is sent on a mission." 

 She looked a little mystified, and I went on:  "Of course, I was not officially 
authorized to visit the world outside, but I was permitted to do so, to satisfy 
a curiosity the Priors thought useful; but I have now had quite enough of it, 
and I shall never leave home again." 

 "You won't come to live in America?" 

"God forbid!" said I, and I am afraid I could not hide the horrors that ran 
through me at the thought.  "And when you once see our happy country, 
you could no more be persuaded to return to America than a disembodied 
spirit could be persuaded to return to the earth." (353-354)   
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Homos’ horrified reaction to the thought of staying in the states gives the reader all they 

need to know, not only of how broken the US remains at the time of the novel’s 

publication (1907), but that it is also no match for the charms of the solid utopia where 

Homos will return.  Throughout both novels there is an undercurrent that cuts across the 

grain of American sensibilities, one that tells readers that America may not be so great, 

may not hold the promise of its democratic institutions; Homos telling Eveleth’s mother 

that she would “no more be persuaded to return to America than a disembodied spirit 

could be persuaded to return to the earth” is one more expression of this reverse 

exceptionalism that Howells weaves into the narratives.  He will contradict himself and 

reverse this course by the beginning of the second novel. 

Published seven years after the first Altrurian romance, Howells notes vaguely in 

the introduction of Through the Eye of the Needle that “Altruria itself is not absolutely 

logical in its events, which are subject to some of the anomalies governing in our own 

affairs.”  He continues that for a place that is the ideal of many people, they are “forced 

to discourage foreign emigration, against their rule of universal hospitality, and in at 

least one notable instance are obliged to protect themselves against what they believe 

an evil example by using compulsion with the wrong-doers, though the theory of their 

life is entirely opposed to anything of the kind” (273).  Howells is able to subtly hint that 

the veracity of this is at issue since the second part of the story, which takes place in 

Altruria, is related solely through the letters Eveleth sends home to her friends.  She 

tells the story, however, about the ship’s crew that stages a mutiny in order to stay in 

Altruria; this is the same ship in which she and Homos traveled from America.  While 

Howells says in the introduction that immigration is restricted, Eveleth tells a different 
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story; when the men approach the Altrurians for sanctuary, the Altrurians begin a 

democratic process of hearing the men’s stories and judging their fate as a whole 

people, men and women together.  In the end, the crew is allowed to remain in Altruria if 

they choose, much to the captain’s dismay; he is able, however, to convince them to 

man the ship one more time in order for him and his wife to get back to their home 

country and their waiting children.  While this may appear restrictive in the sense that 

the men are not automatically allowed to remain in Altruria, the process they undergo in 

a public hearing seems somehow more humane than anything that was offered for 

immigrants coming to America at that time.  The long, treacherous journey by ship in 

squalid conditions, and then the humiliating cattle call of Ellis Island are issues that we’ll 

see Charlotte Perkins Gilman address in Moving the Mountain, but Howells works his 

own solution by showing the possible alternative rather than the possible solution. 

The Altrurian Romances are part of the American Utopian Literature movement of 

the late 19th century and even though it did not reach the lasting notoriety that Looking 

Backward enjoys it is important in that Howells, in writing in the genre, helps move 

forward not only the utopian America that Bellamy had envisioned, but also helped 

Bellamy in broadening the discussion about immigration; where Bellamy softens and 

plays down the topic for his audience, Howells strikes out more boldly to bring to the 

fore the core issues of how the worker and immigrant are perceived in middle and 

upper-classes.  To show this he uses the utopian Homos, his name signifying mankind, 

and his Altrurian philosophy, based on fundamental humanistic concern for one’s 

neighbor, as the way to broach the topic in a way that is at once non-threatening but yet 

makes a clear case for why change in America at this time is so desperately needed.  
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As the Kirks rightly identify, and the Altrurian Romances show, Howells was not only 

working out his angst at a rapidly changing society where, like Bellamy, he saw the 

tenuousness of everyone’s position in relation to the coach (being either on it or under 

it), he was also working out his arguments with America in terms of how it deals with the 

many contradictions and dichotomies of America’s fictional and real self; Homos does 

this by pointing out the inconsistencies of America’s equality in democracy, namely in 

how the the worker and the immigrant are considered within the context of the social 

fabric.  And when the workers who meet up with Homos after the meeting want to know 

how they can find utopia, and Homos replies the utopia must come to them, Howells is 

saying to his readers, “don’t abandon America, make utopia within it.”  With the sequel 

he also contradicts this, but shows again (this time through the eyes of an American) 

how possible and how humane real societal reform can and should be.   

Immigration was hitting its peak in America during the time of the writing of The 

Altrurian Romances, and Howells ultimately concludes for his readers that we can do no 

more than to care for every person no matter their station or citizenship, and that utopia 

is not a fixed place to immigrate to, but a structure to create wherever one is.  As we will 

see in Charlotte Perkins Gilman’s utopian novel, Moving the Mountain, enough time had 

elapsed between the publication of Looking Backward and her novel, published in 1911, 

that she had a chance to think about how the question of immigration would work in her 

utopian America, placed in the near future of 1940.  Published four years after Through 

the Eye of the Needle, it takes a much different turn than The Altrurian Romances.  

                                            
 
1
 Susan Goodman and Carl Dawson devote a fair amount of Chapter Twelve of William Dean Howells: A 

Writer’s Life to an in-depth discussion of the Haymarket Affair as well as Howells’s ridicule in the news 
because of his advocacy for the men on trial. 
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2
 For the purposes of this study I used the two main texts, A Traveler from Altruria and its sequel, Through 

the Eye of the Needle, as the main texts on which to draw; the letters were used as a reference point 
between the two texts since the novels were drawn from these letters as source material.   

 
3
 As with most of Howells’ works, these characters are representative of different viewpoints among the 

different types of middle class or upper class thinking, and usually have names reminiscent of those 
types. 
 
4
 Kenneth Eble also notes in another essay on Howells that Clara Kirk “argues convincingly that a social 

Christianity grounded in the life and example of Christ and reinforced in the democratic conceptions of 
Greece in which self-interest gives way to civic responsibility are fundamental to his thought” (116).  
Altrurian culture, then, is based on these values. 
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CHAPTER 4 
CHARLOTTE PERKINS GILMAN AND MOVING THE MOUNTAIN 

Charlotte Perkins Gilman is probably best known for “The Yellow Wallpaper,” 

helped in its publication by William Dean Howells. In the introduction to Charlotte 

Perkins Gilman’s Utopian Novels, Minna Doskow observes that Gilman was familiar 

with Howells’ A Traveller from Altruria.1  Because of her exposure to Looking Backward, 

she was also heavily involved in the Nationalist Movement right up until the movement’s 

demise in 1894; she worked on promoting its ideals–primarily those of feminism and 

gender equality—by writing for the official journal of the movement which Bellamy 

edited, The Nationalist, as well as giving lectures; at one point she moved out to 

California to further pursue her career as an organizer in the movement.  She remained 

faithful to the ideals of Nationalism and Bellamy through the 1920’s.2   

Moving the Mountain, her first of three utopian novels, is significant because she is 

extremely detailed in the immigration reforms taking place in her utopian America of 

1940, more so than Bellamy or Howells, and also quite frank in her endorsement of 

practices such as eugenics which make her ideas not only extreme but ill-considered 

within a modern reckoning of these reforms.  Unlike Bellamy and Howells, we see a 

much different more explicit plan of how immigration within a utopian framework is 

meted out and how it is presented to readers; out of the three, Gilman is both the most 

vocal and least sympathetic, reflecting not only her personal views but the views of 

many Americans at this time, who saw the steadily growing numbers of immigrants in 

the United States as a threat.  By the time Moving the Mountain was first published, the 

lines of American sentiment towards the mounting influx of immigrants were drawn 

between two schools of thought regarding Americanization.  John Higham calls this a 
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“struggle between nativistic and democratic instincts,” the former driven by nationalistic 

impulses, and the latter by trust in a free society (234-235).  Gilman, in creating her 

sense of the utopic vision, problematically endorsed not integration but forced 

assimilation. 

Critics have long acknowledged the assimilationist views Gilman espouses in her 

novels and especially in Moving the Mountain; for example, Doskow points to the novel 

as a prime example noting that Gilman “does look specifically at immigration and 

demonstrates that treating immigrants well and educating them will produce good 

American citizens,” but that this also “betrays an Anglo-Saxon bias” (25).  Later, 

Doskow observes that Gilman, while not treating prejudice among Anglo-Saxons as a 

serious problem, does imply, however, that “prejudice against immigrants, African-

Americans, and Jews will only disappear if the groups do,” meaning that assimilation, 

through acculturation and intermarriage into Anglo-Saxon bloodlines, is the most 

expedient route not only to national homogeneity but the end of ethnic prejudices.  

Solidly in the nativistic category of Americanization, Gilman’s ideas were countered by 

progressive social settlements in New York and Chicago, such as Hull House, which did 

not demand immigrants to “Americanize” but rather encouraged them to integrate their 

cultural heritage into the American social fabric.  Gilman’s ideas are reflective, however, 

of a deep nationalistic tenor in the Americanization movement and her solutions to 

immigration echo an escalation in this effort right up until America’s entry into World 

War I in 1917.  At this time, the concept of eugenics—the control of only the most 

desirable genetic combinations of a race by human intervention rather than natural 

selection—was in vogue, beginning as an earnest attempt to apply science to the study 
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of the human race, and slowly degenerated into pseudoscience by the time of the Great 

Depression.3  Gilman, in her feminist leanings, was highly taken with the idea of 

combining her feminist ideals with scientific logic to enhance not only the lives of 

women, but their progeny.  Beth Sutton-Ramspeck astutely points out that Gilman’s 

ideas of motherhood are closely tied with success of not only the Anglo-Saxon race but 

of the American republic.4  This makes more sense when you realize that Gilman was 

also looking at the issue of immigration reform through the lens of Bellamy’s 

Nationalism; Looking Backward merely hinted at the direction these reforms might take, 

Gilman seized on the germ of this idea and expanded it within her own utopian 

worldview in Moving the Mountain. 

Following in Bellamy’s stead, Gilman wrote three utopian novels, first serialized in 

her journal, The Forerunner; Moving the Mountain, the first of her utopian works, 

followed by her best-known utopian work, Herland, and its sequel With Her in Our Land.  

Moving the Mountain follows many of the classic utopian stratagems in pushing 

Gilman’s thoughts and philosophy about reform and the shape a utopian America would 

take; like Looking Backward, for instance, its protagonist and narrator, John Robertson, 

has woken from a slumber (more of a walking somnambulism) after a number of years 

have passed.  The time frame for his disappearance and reappearance is interesting; 

only thirty years for John Roberston but about 100 years for Julian West, which is why 

Gilman, in the Preface to Moving the Mountain, probably called her utopia “a short 

distance Utopia, a baby Utopia” (37).  Unlike Bellamy’s America, which took 100 years 

to evolve into a utopia, Gilman’s has taken only thirty, as a show of optimism that her 

reforms, especially within the women’s sphere of influence, would take root more 
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quickly; it is also a telling window into the mounting public opinion that immigration had 

become a “problem” and solutions like these were being put forward with greater 

regularity.5  Between the publication of Looking Backward and by the time Moving the 

Mountain had been serialized in The Forerunner, various special interests had made 

gains in shifting public and legislative opinion to stem of the tide of what they saw as the 

flooding of immigrant groups into the states by the turn of the century.  The Chinese 

Exclusion Acts of 1882 and 1902 sought to limit one specific ethnic group, whlle other 

nativist groups sought a permanent solution to current immigrations laws (this, again, 

was somewhat satisfied with the Immigration Act of 1924, which ended the flood of 

immigrants by restricting the amount to two-percent from each nationality).6  Gilman is 

extremely specific about her views on immigration and how this would be handled within 

the utopian America she constructs in Moving the Mountain.  As her first utopian novel, 

Moving the Mountain contains much of the philosophy she had been working out, both 

in and out of the Nationalist Movement, about womens’ roles in society, views on child 

rearing and, most troubling, on population controls.  She does this through the elaborate 

immigration reforms she maps out which center on assimilation rather than cohesion, as 

well as espousing her endorsement of eugenic practices to control the development of 

American society.   

At the beginning of Moving the Mountain, John Robertson has been found by his 

sister, Nellie, living in a Tibetan village with no memory of the last thirty years.  Seeing 

Nellie, along with hitting his head on a rock, revives Robertson to his senses and he is 

able to return to America with his sister.  Robertson is shown all the wonderful changes 

that have taken place and, at the beginning of Chapter Three, they sail towards the 
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mainland in New York where Robertson witnesses the actual changes and is 

astonished.  The discussion turns to how things are restructured in society with regards 

to industrialization and immigration.  This scene illustrates Gilman’s nationalist leanings 

in how immigrants are handled in this utopian America, as well as her feminist 

sensibilities in how women have taken new roles within this society.  Throughout this 

part of the narrative, however, Nellie’s conversation and John’s response reflect a bit of 

obfuscation on Gilman’s part as she tries to rationalize her America’s process of 

indoctrinating new immigrants.  Nellie explains that their society has woken up to the 

fact that the “’reintegration of peoples’ as Ward called it, was a sociological process not 

possible to stop, but quite possible to assist and to guide to great advantage” (55).  

Now, they have two points of entry to the US, one in Long Island, and the other in 

California; each with a ‘reception committee’ where newcomers are subjected to 

“Compulsory Socialization.”  Rather than the cursory examination and humiliating 

conditions at Ellis Island, immigrants in Gilman’s utopian America are subjected to 

another type of humiliation.  At one point, she implies that immigrants are like cattle but 

then says that America profits from their labor not their price, and also speaks briefly on 

the question of making the perfect American through choice reproduction, but doesn’t 

outright call this eugenics.7 

Gilman has no qualms in talking about immigrants as low-class people and, in 

rather patronizing terms, makes these didactic arguments about their success as John 

argues his side from a thirty-years ago democratic perspective.  In this next scene, 

Gilman’s assimilationist leanings is most evident as she hashes out more of the details 

of her utopia’s immigration reforms, which she couches in humanitarian trappings; 
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America will take in these immigrants and treat them humanely, but these immigrants 

must give an awful lot in the process.  Nellie begins educating her brother about the 

nation’s policy of forced assimilation by talking about how, in exchange for being 

brought up to acceptable standards as American citizens, they are given opportunities 

for betterment from the very start.  As Nellie and John sail into New York Harbor on the 

last leg of their journey from Asia, Nellie asks John if he had noticed that there is no 

steerage on the boat they are riding in; no immigrants have to pay steerage passage on 

the ships to the ‘reception committee’ awaiting their arrival, she explains, so they “have 

decent surroundings from the first step” (56).  In return for not having to pay for 

substandard accommodations, however, immigrants must be “antiseptically clean” 

before boarding.  When John protests that this is an awful expense, Nellie counters that 

doing this is akin to adding and improving the herd: 

“Suppose you kept cattle, John, and knew how to fatten and improve them; 
and suppose your ranch was surrounded by strays—mavericks—anxious to 
come in.  Would you call it ‘an expense’ to add to your herd?” 

“You can’t sell people.” 

“No, but you can profit from their labor.” 

“That sounds like the same old game, I should think your Socialism would 
put an end to that.” 

“Socialism did not alter the fact that wealth comes by labor,” she replied.  
“All these people work.  We provide the opportunity for them, we train them 
to higher efficiency, especially the children…We receive Humanity—and 
introduce it to America.” (56) 

In this passage, Gilman seems to miss the point of socialism which is a non-hierarchical 

collective ownership of resources and the benefits of labor, but in the previous chapter 

Nellie has already told John that they have attained socialism and surpassed it; 

apparently the result is a regression to late nineteenth-century principles of Bellamy’s 
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Nationalism with some lip-service to socialism.  Nellie explains that no immigrant is 

“turned loose on the community till he or she is up to a certain standard” (53), and that 

standard involves being welcomed in their own language (each nationality has its own 

gate of entry) and then instructed in English.  They submit to a “searching and thorough” 

examination that consists of microscopic and chemical evaluations, because Nellie 

explains, they “have a standard of citizenship now—an idea of what people ought to be 

and how to make them so” (57).  This need for homogeneity goes back to the earlier 

discussion of the popular perception that difference=chaos within American society.  

The modern concept of nationalism, as an outgrowth from Bellamy’s conception of it, is 

then a stopgap and critical barrier to people considered “foreign” and still considered 

agents of discord for that reason.  Gilman has thought about this issue to the extent of 

inferring that immigrants are currently being “turned loose on the community” which is 

not optimal to the goal of American homogeneity; her utopia, therefore, demands strict 

assimilation in order to be part of American society. Topping off Gilman’s paternalistic 

treatment of immigrants is the fact that she speaks about this through the main 

characters and not the immigrants themselves; even with Howells’ own problematic 

background with immigrants, he still gave them a voice within his narratives. 

The final, and most startling passage from this chapter, however, in terms of 

immigration reform and of women, is how Gilman handles a very brief discussion of 

eugenics.  Roberston worries that because of America’s great efforts in giving every 

immigrant training and education in “how to be American,” that it must have to deal with 

a “Malthusian torrent of increasing populations,” meaning that immigrants are wont to 
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reproduce, as Nellie says, “like rabbits,” and she further explains that that was once the 

case: 

“I have to keep remembering,” she said.  “Have to recall what people wrote 
and said and thought in the past generation.  The idea was that people had 
to increase like rabbits, and would eat up the food supply, so wars and 
pestilences and all manner of cruel conditions were necessary to ‘keep 
down the population.’  Wasn’t that it?” 

“You are twenty years out, my dear!” I rejoiced to assure her.  “We had 
largely passed that, and were beginning to worry about the decreasing birth 
rate—among the more intelligent.  It was only the lowest grade that kept on 
‘like rabbits’ as you say.  But it’s that sort you seem to have been filling in 
with.  I should think it would have materially lowered the average.  Or have 
you, in this new ‘forcing system,’ made decent people out of scrubs?” 

“That’s exactly what we’ve done; we’ve improved the people and lowered 
the birthrate in one stroke!” 

“They were beginning to talk eugenics when I left.” 

“This is not eugenics—we have made great advances in that, of course; but 
the chief factor in this change is a common biological law—‘individuation is 
in inverse proportion to reproduction,’ you know.  We individualize the 
women—develop their personal power, their human characteristics—and 
they don’t have so many children.” (58) 

Without stating that her utopia actually uses eugenics (although they have improved on 

it, she says) Gilman still presents a sympathetic (if somewhat patronizing) view of being 

inclusive of all immigrants, not just the “more intelligent” ones; this is partly 

accomplished by encouraging immigrant women to “develop their personal power, their 

human characteristics,” so they don’t reproduce as often.   Gilman’s grand sociological 

experiment allows for her utopians to be broad-minded and concerned for the welfare of 

newly-arrived immigrants and at the same time impose a standard that the immigrants 

must attain before admittance to American citizenry.  They cannot be allowed to 

intermix with the rest of the American public until they have been thoroughly inspected 
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and assimilated to American ideals that, Gilman says, by this time have been attained 

as a marker of suitability to the already established native Anglo-Saxons. 

The immigrant arguments in the chapter demonstrate a global process of cultural 

mimesis that Roemer has termed “whitewashing.”  Roemer states in Obsolete Necessity 

that he borrows this word from a series of essays by William Gilpin that “maintains that 

the geographical characteristics of America provide a perfect environment for the 

development of an ideal “Aryan” race whose “Mission” is to build an intercontinental 

railroad that will make the deserts bloom and spread American civilization around the 

globe” (189).   Similarly, in Moving the Mountain, Gilman (speaking through Nellie) 

endorses this utopian America to the rest of the world’s population: 

“No country on earth offers so much happiness to its people.  Nowhere 
else—yet—is there as good opportunity to be helped up, to have real 
scientific care, real loving study and assistance!  Everybody likes to be 
made the most of!  Everybody—nearly—has the feeling that they might be 
something better if they had a chance!  We give them the chance.” (57)   

When John worries that this project might be too successful so as to drain the world’s 

population and funnel it to America, Nellie explains that the promise America offers 

actually helps people around the world who choose to remain in their homelands, and 

the lower classes are drained off to the US: 

“Then, as our superior attractions steadily drew off ‘the lower classes,’ that 
raised the value of those who remained.  They were better paid, better 
thought of at home.  As more and more people came to us, the other 
nations got rather alarmed, and began to establish counter attractions—to 
keep their folks at home” (57).   

By merely being the leader in providing humane and practical roads to citizenship in the 

United States, other nations around the world scramble to revise their own narrow 

policies to keep people from emigrating.  Bellamy’s own prediction that the gains made 

by Americans in centralizing industry and services would induce the rest of the world to 
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fall in line, so Gilman echoes this exceptionalist stance once again.  Anglo-Saxon 

sensibilities and the American way would cause, as Roemer states, people to “reject 

their cultural and racial heritages and clammer to be ‘whitewashed’” (71).  While 

Roemer observes that very few utopian authors in the last decade of the nineteenth 

century chose to be overt champions of “the Anglo-Saxonizing of mankind,” this tactic 

was still a consideration for authors like Bellamy and Gilman to employ in the context of 

a nationalist ideal.   

In Imaginary Communities: Utopia, The Nation, and the Spatial Histories of 

Modernity, Philip Wegner identifies the passage of the Dawes Act in 1876 as an 

indicator of how government proposed to deal with American Indians, putting them on 

reservations throughout the country; by extension, Bellamy and, later, Gilman, attempt 

to perform what Wegner calls a “dedifferentiation” of the immigrant populations coming 

into America by concerted assimilation or, as Robertson notes earlier, a “forcing 

system” of controlled Americanization.8  Dedifferentiation serves to homogenize 

populations who were heretofore “othered” by the predominant Anglo-Saxon culture in 

America; specifically, the populations who were not English-speaking and considered 

threatening by their foreign-ness were prime targets.  Higham observes that the 

Americanization movement was torn between fear and love and the former “fostered a 

militant nationalism” that garnered the most widespread and fervent response.  But, he 

goes on to say, “Americanization worked most successfully upon the immigrants 

through love.  It was part of the paradox of the movement that the side which evoked 

the most ardent American response produced the slightest positive results” (237-238).  
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It is troubling, then, to note that the dedifferentiation that Bellamy and Gilman enact 

have, while well-meaning, the footprint of the former nativistic militancy. 

By combining feminism and nativism, Gilman rode two different but overlapping 

ideological waves in Moving the Mountain; even though the novel itself has been largely 

forgotten, she was at the forefront of two different yet related concerns to Americans.  

Taken together, her desire to work out questions of how to give women full agency in 

American society while maintaining standards of race purity were borne out in her 

allegiance to the eugenics movement; in this social philosophy, that humans needed to 

take over for nature in choosing the most positive characteristics for a race, she found 

what she thought was a viable alternative to the problems she saw as a feminist at the 

turn of the century where women were beholden to men for their sustenance.  Coupled 

with this was her staunch belief in the principles of Nationalism that Bellamy had put 

forth in Looking Backward; its ideals would influence her own work and her own utopian 

studies until the first two decades of the twentieth century and shortly before her death 

in 1935.  She also took a barely mentioned reference to immigrant populations from 

Looking Backward and came to the same conclusions as Bellamy; people should be 

allowed into America only if they are of a standard that is only met with proper 

indoctrination, education, and hygiene.  She took this small reference and turned it into 

a cornerstone of the immigration reforms she enacted in her near-future utopia of 1940, 

continuing Bellamy’s nascent feminism while satisfying for her readers a belief that the 

purity of American society could only be maintained by restricting not only who was 

allowed to come into the country, but who was allowed to reproduce.  Couched in 
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humanitarian terms, this is appealing as a sincere and enthusiastic proposal even while 

it is also highly racist and mean-spirited in its final analysis. 
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CHAPTER 4 
CONCLUSION 

The Immigration Act of 1924 effectively ended the tidal wave of immigration that, 

by 1890, had seen the surge in southern and eastern Europeans increase over native-

born Americans by 3-1 in the cities, but not before the lasting impression that 

immigrants were more a problem than a part of the American structure had been 

indelibly imprinted on the American psyche.    Along the way, the public debate about 

what became known as the “immigrant problem” led to many different stances and 

proposals to solve this problem.  Taking three American utopian novels from this time 

period is interesting and insightful, highlighting what is and isn’t said about this issue as 

it progressed in the popular imagination.  At the time Looking Backward was published, 

the influx of immigrants had just begun to be seen as a potential threat to the American 

social fabric, but Bellamy’s handling of the issue says a lot not only about his own 

position on the issue, but also about the way he was speaking to his readership.  

Bellamy’s main goal in Looking Backward was to give his anxious readership a foothold 

to a future where social and economic equality would be the norm rather than the ideal.  

This also required a light touch when talking about sensitive subjects, such as 

immigration, that were beginning to be seen as problematic.  Bellamy accomplishes this 

by choosing to speak more about the worker and centralization of government; his 

narrative speaks to the ability to ably present an alternative to the current structure and 

craft it into a meaningful and plausible solution for his readers.   

The utopian solutions Bellamy puts forward in Looking Backward were so 

plausible, in fact, it inspired a movement of progressive thought that attracted the 

attention and involvement of those who saw Looking Backward as a great jumping off 
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point to begin talking about national reform; William Dean Howells and Charlotte 

Perkins Gilman were by no means the first to grasp this, but they definitely saw the 

utopian genre of literature as a way to speak just as ably on the social issues that 

mattered most to Americans.  Each would craft their own utopian worlds for better or 

worse; Howells chose to present America by contrasting Americans and the institution 

of democracy with the Altrurian Homos Aristedes and an alternative system of 

government in the utopian country of Altruria; Charlotte Gilman Perkins saw in her 

utopian vision an America where immigrants were no longer a problem but diamonds in 

the rough to be reformed in the American ideal of citizenry.  Both of these utopias had 

their own indirect ways of envisioning how immigrants fit into their worlds. How they 

discussed this issue shows the changing public opinion between 1887 when Looking 

Backward was first published, and 1911 when Gilman first serialized Moving the 

Mountain in The Forerunner.  

In this short span of time we can see two perspectives about immigration; one 

shared by Bellamy and Gilman that spoke about immigrants as a population that would 

be educated properly in being American before being allowed to become part of it, and 

the other from Howells’s gentle utopian from the mythical Altruria, who thought that not 

helping every citizen without hesitation or condition was the worst “incivism.” Howells 

showed that sympathy for the immigrant is just as much a part of the American 

experience as enjoying the fruits of democracy, but he also powerfully shows the 

immigrant encounters and struggles with prejudice in the reactions of Mrs. Makely and 

Mr. Twelvemough. The travels of Aristedes Homos through the eastern United States 

also brought to the surface the underlying struggles of American workers who were 
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being taken advantage of within the capitalist industrial system; Aristsedes Homos’ 

advice that “Altruria must come to you” is an invocation to all Americans but specifically 

to American workers to build their utopia where they stand, rather than seek it 

elsewhere. What ultimately develops from this comparison of the three authors is a 

glimpse of how American utopianists and the American public looked at the issue of 

immigration during this time; it also underscores the division of public sentiment that has 

always been present with regards to immigrants and immigration; as Higham notes, the 

division between fear and love of the immigrant have been the two modes of thinking 

about immigration since the nineteenth century when immigration first became a 

noticeable nationwide event; Bellamy and Gilman’s view typify the first while Howells’s 

narrative fits the latter.  This is why Kenneth Roemer’s quote at the beginning is so 

poignant; while it is a simple thing to find racist sentiments among American writers of 

the late nineteenth century about the new arrivals on their shores and slightly more 

difficult to parse any sympathetic views among them, this did not mean that the authors 

of these utopias simply “recoiled and hoped for homogeneity” with regards to the issue 

of immigration; they worked this issue out in their own ways and fell along different 

points of the spectrum of public sentiment.  And this is pretty much ultimately what 

America is: a cacophony of viewpoints and positions that fall along the lines of ‘for’ or 

‘against’.  It is not really that simple, but as demonstrated in these three narratives we 

see this constant back and forth on the issue of immigration, the pose between humane 

and humiliation.  The questions of how to live in a diverse country such as America is 

one that continues to this day, and following to a certain extent the same lines of 

thinking.  
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